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Although he has been highly esteemed 
within the Roman Catholic tradition, Thomas 
Aquinas has not met with much appreciation 
from later Protestant (including evangelical) 
thinkers. Indeed, Aquinas is frequently por-
trayed as the epitome of al that was wrong with 
medieval scholastic theology - e.g. endless 
disputations on irrelevant subjects and meticu-
lous splitting of hairs over obscure definitions 
and doctrines. His theology is often dismissed 
today as nothing more than Aristotelian phi” 
losophy in Christian dress, resulting in a cold, 
detached, static conception of God that is alleg-
edly not at al like the dynamic, compassionate, 
active God of the Bible. 
Evangelicals in particular have tended either 
to ignore or to misinterpret Aquinas. One 
thinks here of the highly misleading picture of 
Aquinas presented in Francis Schea茸er'spopu-
i紅白mseries How Should再令 ThenLive?, in 
which Aquinas is accused of rejecting the need 
for faith and teaching that reason alone is 
adequate to grasp saving truths about God. 
Sch ea宜ersimplistically linked many of the later 
evils of the Renaissance and secular human-
ism to the thought of Aquinas. 
Brian Davies, a highly respected Roman 
Catholic philosopher of religion and Tutor in 
Theology at Oxford, has done the theological 
community a great service in writing this excel-
lent introduction to the thought of Thomas 
Aquinas. For the serious student of theology 
or philosophy of religion, there is of course no 
substitute for reading relevant portions of the 
massive Summa theologiae and Summa contra 
Genカrtesthemselves. But it can be very helpful 
to have a clear introduction to the complex and 
imposing edifice of Aquinas' thought, and that 
is just what Professor Davies has provided. 
Reading Davies' introduction should dispel 
many of the unfortunate caricatures of Aquinas' 
thought, and should provide a healthy appre” 
ciation for Aquinas as a profoundly creative 
and penetrating Christian thinker. 
Although in today’s theological climate 
Thomists are frequently regarded as highly 
conservative and perhaps somewhat out of 
touch, Thomas Aquinas was something of a 
radical in his day. In the late 1270s the Univer-
sity of Paris, where he taught, was the center 
of theological controversy, and Aquinas him-
self became the subject of rigorous inquiry by 
a special commission assigned by Pope John 
XXL He was almost given a formal censure. 
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And yet, the Church’s opinion of his thought 
changed dramatically and in 1323 he was 
canonized by the Church. Although he died at 
the young age of forty-nine, Aquinas left behind 
a vast collection of theological and philosoph-
ical writings and he ranks today as one of the 
greatest and most influential Christian thinkers. 
His impact upon Protestant theology as well as 
Roman Catholic theology has been enormous. 
In a fascinating五rstchapter Davies presents 
a short sketch of the life and character of 
Aquinas. What we see is a man who was both 
a highly devout Christian and deeply interested 
in learning. 
Discussions of Aquinas usually begin by ask-
ing whether he should be regarded as primarily 
a philosopher or a theologian. Davies notes 
that much of what Aquinas wrote can be read 
as either philosophy or theology.“It is, perhaps, 
most accurate of al simply to cal him a Chris幽
tian thinker .. He thinks as a Christian, and he 
uses his ability to think in a way which, in his 
view, does al that it can to show that the reve-
lation given in Christianity is not just a creed 
for those who cannot think and give reasons 
for what they believe" (p. 14). Aquinas' concern 
is always “to think Christianly" on whatever 
issue is at hand, whether the problem be one of 
philosophy, theology, Biblical interpretation, or 
practical spirituality. And in the process of so 
doing, he uses his God-given gifts to analyse 
rigorously central issues in philosophy - the 
nature and grounds for knowledge, the nature 
of the human person, free wil, the existence of 
God, the nature of language, etc. His discussions 
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of these topics remain highly in丑uentialwithin 
the philosophical community today. 
Aquinas is probably most famous today for 
his so called “Five Ways" of“proving”the 
existence of God and his doctrine of analogy 
in talk of God. Anyone expecting these issues 
to dominate Davies' treatment of Aquinas' 
thought, however, will be disappointed. Davies 
devotes only one chapter to the question of 
God’s existence, of which only eight pages 
directly deal with the Five Ways. Davies cor-
rectly points out that although Aquinas did 
believe that God’s existence can be demon-
s仕atedby rational argument, he did not think 
that this is how most people come to believe in 
God nor that one must be able to give su姐cient
reasons for b心liefin God. Davies interprets 
Aquinas more along the lines of Anselm at this 
point：“I do not seek to understand so that I 
may believe; but I believe so that I may under司
stand" (pages 21-22). Although establishing 
the existence of God was important to Aquinas, 
it was only one element in a vast, interconnect-
ed philosophical theology. Davies' discussion 
of Aquinas' Five Ways is balanced and helpful, 
but very brief. It would have been interesting 
to see how Davies would relate Aquinas' argu・
ment to more recent philosophical treatments 
of the cosmological argument. 
Davies' discussion of Aquinas’doctrine of 
analogy is also insightful and clear, but again 
somewhat brief. He correctly observes that 
although Aquinas had much to say about ana-
logical predication of God and creatures, it 
might be misleading to think that he had a 
clearly worked out “theory of analogy" (page 
70, note 39). Davies helpfully clarifies the rela司
tion between using terms analogously and 
using them literaly, and he points out simi-
larities between Aquinas' discussion and 
that of twentieth century philosopher Ludwig 
Wittgenstein (page 74). 
One of the many strengths of this book is 
the manner in which Davies presents a compre-
hensive and integrated account of Aquinas' 
thought. Aquinas was not simply a philoso-
pher who happened to be a Christian. He was a 
Christian who wished to think rigorously and 
comprehensively about al aspects of Christian 
faith. Thus his writings are attempts to clariちr
and draw out the implications of Christian faith 
for al of life. His is a truly systematic and com-
prehensive theology. 
Davies' book has seventeen chapters, deal-
ing with topics such as the na加reof God, the 
relation of God to time, divine simplicity, God 
and evil, the Holy Trinity, divine providence, 
the nature of the human person, human happi帽
n田sand virtue, holiness in human beings, the 
nature of grace, the Incarnation, and the work 
of Christ. The chapters on the Trinity and 
Christology in particular are very helpful and 
relevant to the contemporary theological scene. 
Davies does a good job of explaining what 
key concepts such as divine simplicity, divine 
immutability, and the notion of God as pure 
existence (esse), mean for Aquinas and why 
they are integral to his thought as a whole. 
Aquinas' thought is presented as a carefully 
constructed, elegant system in which each part 
is related in a significant manner to the rest. 
Not al of what Aquinas wrote is relevant 
to our concerns today, and some of his views 
should be rejected. Davies notes that Aquinas' 
views on women, for example, are problematic, 
to say the least. Should women have been cre-
ated by God? Yes, replies Aquinas. But only to 
help men in the task of procreation. Women, he 
claims, are naturally defective because “the 
power of rational discernment is by nature 
stronger in man＇’(page 18). Furthermore, it is 
certainly open to question whether divine per-
fection entails the kind of divine immutability 
that Aquinas envisions, and many evangelicals 
will wonder whether the immutable and impas-
sible God of Aquinas can be reconciled with 
the picture of God in Scripture as a dynamic, 
active, God who is grieved by sin and yearns 
for his children to return in repentance to Him. 
On the other hand, Davies argues persua司
sively that Protestants since the time of Luther 
have misunderstood Aquinas' views on grace 
and justification. He contends that Aquinas did 
not minimize the role of grace in salvation, nor 
did he hold that believers become righteous in 
God’s sight by “doing righteous acts" (page 
399). Davies suggests that although Aquinas 
wrote before the Reformation, when justi五ca-
tion by faith became such a central issue, his 
views are“at least in accord with the typi-
cally Reformation insistence that justification 
is a gift of God and not something earned" 
(page 338). 
Regardless of whether or not one accepts 
Aquinas' philosophical theology in its entirety, 
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the serious student of theology will benefit complexities of Aquinas' thought than Profes-
enormously from interacting with Aquinas' sor Davies' The Thought of Thomas Aquinas. 
thought. And, for both the uninitiated stu-
dent as well as the more experienced scholar，〔ReligiousStudies〕
there is no better guide in English to the rich 
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Diss onα~nt Voices: Religious Plu：γα~lism α：nd the Question of Tγuth 
by Harold A. Netland. Grand Rapids, Michigan: 
William Eerdmans Publishing Company, 1992. Pp. 323 
Reviewed by Thomas N. Wisley, Ph. D. 
Harold Netland's interest in religious plural- paucity of rhetoric is characteristic of his 
ism turned seriously academic at Claremont writing style and his arguments. He considers 
under Professor John H. Hick. Perhaps it was opposing views and, for the most part, handles 
this opportunity joined to his former mission- them comprehensively and with skill and 
ary work in Japan that forms the interest understanding. 
behind this book. In any event, this book is an Perhaps one of the most significant parts of 
excellent e宜ortby “one of us”at TCI to speak the book is the section on“propositional truth.” 
to the issue企oman evangelical perspective. He observes that the four religious traditions 
Knowing that Netland did his research at he describes (Hinduism, Buddhism, Islam & 
Claremont under Dr. John Hick, one might Shinto) have one thing in common: namely 
assume some form of inclusivist position to they al “agree that the notion of propositional 
have evolved within that context of study. On exclusive truth is misleading and inappropri-
the contrary, Netland holds to an exclusivist ate when applied to religion.”He then proceeds 
position and this book is a defense of that view. to argue, in the face of religious content of 
He approaches the issue epistemologic2lly, these traditions and western inclusivist apolo-
seeking to deal with the problem of conflicting gists (Wilfred Cantwell Smith, R. B. Braithwaite, 
truth claims. Ludwig Wittgenstein, etc.), that these posi-
Among the strengths of the book is Netland's tions have serious deficiencies. His elucidation 
careful treatment of contrasting positions. A of these deficiencies is both thoughtful and 
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